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Gospel of wealth historical significance

Long accustomed to the excesses of the robber barons of industry, the American public was startled in 1889 when one of the wealthiest men in the nation — and in the world — issued his great manifesto, “The Gospel of Wealth.” Powerfully influenced by his strict Scottish Presbyterian heritage, Andrew Carnegie urged rich people to give their money
away, or at least most of it, and to base their philanthropy on their religious faith. Even by today’s standards, Carnegie’s philanthropy was staggering in size and scope. A son of poor immigrants, Carnegie founded Carnegie Corporation of New York with $135 million in endowment; the Hero funds, $10 million; Carnegie Institute of Technology in
Pittsburgh, $11 million; Carnegie Endowment for Peace, $10 million; Carnegie Foundation for the Advancement of Teaching, $15 million; and Carnegie Institution of Washington, $10 million. He spent more than $56 million to build public libraries in more than 2,500 communities across the United States, Canada, Great Britain, and other Englishspeaking countries. His total lifetime gifts were estimated at $350 million when he died in 1919. This would be more than $44 billion in 2001 dollars. Excerpts from “The Gospel of Wealth” follow. ***** Poor and restricted are our opportunities in this life, narrow our horizon, our best work most imperfect; but rich men should be thankful for one
inestimable boon. They have it in their power during their lives to busy themselves in organizing benefactions from which the masses of their fellows will derive lasting advantage, and thus dignify their own lives. The highest life is probably to be reached, not by such imitation of the life of Christ as Count Tolstoi give us, but, while animated by Christ’s
spirit, by recognizing the changed conditions of this age, and adopting modes of expressing this spirit suitable to the changed conditions under which we live, still laboring for the good of our fellows, which was the essence of his life and teaching, but laboring in a different manner. This, then is held to be the duty of the man of wealth: To set an
example of modest, unostentatious living, shunning display or extravagance; to provide moderately for the legitimate wants of those dependent upon him; and, after doing so, to consider all surplus revenues which come to him simply as trust funds, which he is called upon to administer, and strictly bound as a matter of duty to administer in the
manner which, in his judgment, is best calculated to produce the most beneficial results for the community — the man of wealth thus becoming the mere trustee and agent for his poorer brethren, bringing to their service his superior wisdom, experience, and ability to administer, doing for them better than they would or could do for themselves. We
are met here with the difficulty of determining what are moderate sums to leave to members of the family; what is modest, unostentatious living; what is the test of extravagance. There must be different standards for different conditions. The answer is that it is as impossible to name exact amounts or actions as it is to define good manners, good
taste, or the rules of propriety; but, nevertheless, these are verities, well known, although indefinable. Public sentiment is quick to know and to feel what offends these. So in the case of wealth. The rule in regard to good taste in dress of men or women applies here. Whatever makes one conspicuous offends the canon. If any family be chiefly known
for display, for extravagance in home, table, or equipage, for enormous sums ostentatiously spent in any form upon itself — if these be its chief distinctions we have no difficulty in estimating its nature or culture. So likewise in regard to the use or abuse of its surplus wealth, or to generous freehanded cooperation in good public uses, or to unabated
efforts to accumulate and hoard to the last, or whether they administer or bequeath. The verdict rests with the best and most enlightened public sentiment. The community will surely judge, and its judgments will not often be wrong. The best uses to which surplus wealth can be put have already been indicated. Those who would administer wisely,
must, indeed, be wise; for one of the serious obstacles to the improvement of our race is indiscriminate charity. It were better for mankind that the millions of the rich were thrown into the sea than so spent as to encourage the slothful, the drunken, the unworthy. Of every thousand dollars spent in so-called charity today, it is probable that nine
hundred and fifty dollars is unwisely spent — so spent, indeed, as to product the very evils which it hopes to mitigate or cure. A well-known writer of philosophic books admitted the other day that he had given a quarter of a dollar to a man who approached him as he was coming to visit the house of his friend. He knew nothing of the habits of this
beggar, knew not the use that would be made of this money, although he had every reason to suspect that it would be spent improperly. This man professed to be a disciple of Herbert Spencer; yet the quarter-dollar given that night will probably work more injury than all the money will do good which its thoughtless donor will ever be able to give in
true charity. He only gratified his own feelings, saved himself from annoyance — and this was probably one of the most selfish and very worst actions of his life, for in all respects he is most worthy. In bestowing charity, the main consideration should be to help those who will help themselves; to provide part of the means by which those who desire to
improve may do so; to give those who desire to rise the aids by which they may rise; to assist, but rarely or never to do all. Neither the individual nor the race is improved by almsgiving. Those worthy of assistance, except in rare cases, seldom require assistance. The really valuable men of the race never do, except in case of accident or sudden
change. Every one has, of course, cases of individuals brought to his own knowledge where temporary assistance can do genuine good, and these he will not overlook. But the amount, which can be wisely given by the individual for individuals, is necessarily limited by his lack of knowledge of the circumstances connected with each. He is the only true
reformer who is as careful and as anxious not to aid the unworthy as he is to aid the worthy, and, perhaps, even more so, for in almsgiving more injury is probably done by rewarding vice than by relieving virtue. …. Thus is the problem of rich and poor to be solved. The laws of accumulation will be left free, the laws of distribution free. Individualism
will continue, but the millionaire will be but a trustee for the poor, intrusted for a season with a great part of the increased wealth of the community, but administering it for the community far better than it could or would have done for itself. The best minds will thus have reached a stage in the development of the race in which it is clearly seen that
there is no mode of disposing of surplus wealth creditable to thoughtful and earnest men into whose hands it flows, save by using it year by year for the general good. This day already dawns. Men may die without incurring the pity of their fellow, still sharers in great business enterprises from which their capital cannot be or has not been withdrawn,
and which is left chiefly at death for public uses; yet the day is not far distant when the man who dies leaving behind him millions of available wealth, which was free to him to administer during life, will pass away “unwept, unhonored, and unsung,” no matter to what uses he leaves the dross which he cannot take with him. Of such as these the public
verdict will then be: “The man who dies thus rich dies disgraced.” Such, in my opinion is the true gospel concerning wealth, obedience to which is destined some day to solve the problem of the rich and the poor, and to bring “Peace on earth, among men good will.” The AP® United States History exam covers hundreds of topics, all of which you need
to be familiar with in order to get a high score. This might sound impossible, but success on the APUSH test is really all about studying smarter. The most vital things to review about a particular event, policy, or movement are the answers to the following questions: What is it? What else was happening at the time? Why is the Gospel of Wealth
important to United States history? In this AP® US History crash course, we will give you the answers to all these questions about one frequently-tested topic: the Gospel of Wealth. The Gospel of Wealth: What is It? The term “gospel of wealth” refers to the 1889 article of the same name by Scottish immigrant Andrew Carnegie. Carnegie became the
second-richest man in American history (after John D. Rockefeller) by dominating the growing steel industry. In “The Gospel of Wealth,” Carnegie argued that extremely wealthy Americans like himself had a responsibility to spend their money in order to benefit the greater good. In other words, the richest Americans should actively engage in
philanthropy and charity in order to close the widening gap between rich and poor. Carnegie explained that the common trend of leaving all of one’s money to their heirs was disgraceful, and that instead the wealthy should use their money to benefit society while they were still alive. He embodied this philosophy thoroughly, giving away about 90% of
his wealth during his lifetime. One of his main channels of wealth into the public was the creation of Carnegie libraries. These buildings were simply modeled,but provided the public with the tools they needed to expand their own knowledge, skills, and suitability in society. Historical Context Cultural and economic context is especially important to
understanding the Gospel of Wealth for the AP® US History exam. There are three main concepts that help contextualize Andrew Carnegie’s work: the Gilded Age, industrialization, and Social Darwinism. The Gilded Age The Gilded Age is the period of United States history spanning roughly the 1870’s until 1900 (It is important to understand
different time periods on the APUSH test, so make sure you know this). The name was coined by author Mark Twain, and refers to the glamourized “gilded” layer of wealth that tried to hide America’s serious social problems. The Gilded Age was an era of rapid economic growth. At this time, wealthy “captains of industry” and “robber barons”
manipulated the growing steel, railroad, and gold markets and became astronomically rich. However, despite the economic growth and illusion of Americans becoming wealthier, serious labor problems arose, and society was cut through with corruption. The visibility of the extremely wealthy created an image of a thriving United States painted in
gold, but looking beyond the surface revealed a state of social chaos and exploitation of the working class. Industrialization The Second Industrial Revolution, beginning between 1840 and 1860 and continuing until World War I, created a rapidly growing set of industries in America including steel, rail, and coal mining. The growth of factories changed
the dynamic of the American work force and created a need for the rise of labor unions and other forms of organized labor. For the first time, the need for skilled labor decreased as the popularity of unskilled factory work soared. However, jobs were created for both skilled and unskilled workers, and the wages of both groups grew. A new middle
class began to form, but nevertheless the gap between the rich and poor was enormous. Andrew Carnegie played a key role in the industrialization of America as he dominated the steel industry. The wealth he gained from his work and the images of the gap between rich and poor inspired him to sell his steel company to financier JP Morgan and
devote his life to philanthropy. Social Darwinism In the Gospel of Wealth, Carnegie describes the wealthy as being especially skilled, intelligent, and prepared with the tools needed to responsibly and efficiently distribute money. This idea implies that poverty is a kind of character flaw of those Americans who are less hardworking. This argument
draws on a popular idea of the time known as Social Darwinism. This societal theory from the 1870’s argues that the economically “strong” (in other words, the very wealthy) will rise to positions of power while the “weak” (the poor) will occupy the lowest, least powerful positions in society. Many Social Darwinists embraces laissez-faire capitalism, in
which there is unregulated economic competition among individuals, much like Charles Darwin’s theory of biological competition that leads to evolution. Why is the Gospel of Wealth Important? Andrew Carnegie’s philosophy embodied the incredible wealth of a handful of individuals in the Gilded Age, and influenced many other captains of industry
in their own philanthropy, including John D. Rockefeller. His charitable legacy continues into the present day, with hundreds of Carnegie libraries still operating and the Carnegie Foundation still distributing the family’s wealth. However, despite the benefits of Carnegie’s philanthropy, the Gospel of Wealth had some setbacks. Some captains of
industry used the theory to excuse their own massive accumulation of wealth, and to, in a sense, make themselves feel better about being so far “above” the poor and middle classes. What You Need to Know for the APUSH Exam – Multiple Choice The multiple choice section of the AP® US History exam will ask you more fact-based questions, unlike
the APUSH DBQ and FRQs that are broader. For questions about the gospel of wealth, you should be familiar with the key figures, especially Andrew Carnegie. Be familiar with other “captains of industry” such as John D. Rockefeller and Cornelius Vanderbilt. You should know that the theory emphasized distribution of wealth while one was still alive,
as opposed to bequests in one’s will either to his heirs or in donations after his death. What You Need to Know for the APUSH Exam – Essays and Document Based Questions The written section of the AP® US History exam will ask more concept and connection-based questions. Many AP® US History DBQs and FRQs ask about the Gilded Age and its
key players, like Andrew Carnegie. You should be able to connect the Gospel of Wealth and Andrew Carnegie to the broader characteristics of the Gilded Age. You should also be able to contrast the experiences of the very wealthy against those of the growing industrial classes. Several AP® US History free response questions in previous years have
asked about the Gilded Age. For example, a recent essay question asked: “Explain how TWO of the following individuals responded to the economic and social problems created by industrialization during the late nineteenth and early twentieth centuries. Jane Addams, Andrew Carnegie, Samuel Gompers, Upton Sinclair” In this FRQ, you could discuss
the value that Andrew Carnegie placed on philanthropy in order to solve the massive social problems created by industrialization and the widening of the socioeconomic gap. Then, you could compare Carnegie’s ideas to those of Samuel Gompers, president of the American Federation of Labor, who played a more active and personal role in labor
reform. Gompers encouraged the “defeat” of the wealthy (like Andrew Carnegie himself), whom he called the “enemies” of everyday workers. With this AP® US History crash course in hand, you have all the tools you need to master questions about the Gospel of Wealth on the exam. If you can make the connections between Andrew Carnegie’s ideas
and the rapidly changing America during the Gilded Age, you’ll be well on your way to a 5 on exam day. Looking for AP® US History practice? Kickstart your AP® US History prep with Albert. Start your AP® exam prep today.
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